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Using This Source Sheet: In the English translations of passages from the Talmud, bold text represents
the direct translation, while unformatted text reflects additional context provided by the translator.
Since these passages are excerpted from longer texts, italicized text is provided before some passages to
summarize the preceding sections. You can find a glossary of Talmudic terms at the bottom of the
source sheet.
General Themes:
1. What are the collective obligations that residents of a city have? How are those obligations
discharged? Do obligations fall equally on everyone?
2. How are resources divided between different types of needs, or between different people? What
(or who) determines how money should be spent?
Most of the passages we will discuss are drawn from the Babylonian Talmud’s Bava Batra 7b-11a, an
extended discussion of both the merits and the practicalities of tzedakah - literally “righteousness,”
often translated in English as “charity”. (The full discussion is well worth reading if you have the
time!)
BT Bava Batra 7b
The preceding section discussed the building obligations of neighbors who share a courtyard. Now, the
rabbis expand their scope to the city as a whole.

ּכֹופִ ין אֹותֹו לִ בְ נֹות לָעִ יר ּכּו׳ תָ נּו ַרבָ נַן ּכֹופִ ין אֹותֹו ַלעֲׂשֹות לָעִ יר ְדלָתַ יִם ּובְ ִריחַ וְ ַרבָ ן ִש ְמעֹון בֶּ ן ג ְַמלִ יאֵ ל אֹומֵ ר ל ֹא
ּכָל הָ ֲעיָירֹות ְראּויֹות לְ ח ֹומָ ה אֶּ לָא עִ יר הַ ְסמּוכָה ל ְַספָר ְראּויָה לְ חֹומָ ה וְ שֶּ אֵ ינָּה ְסמּוכָה ל ְַספָר אֵ ינָּה ְראּויָה לְ חֹומָ ה
ִימנִין ְד ִמקְ רּו וְ אָ תֵ י גְ יָיסָ א
ְ וְ ַרבָ נַן ז
§ The mishna teaches that the residents of a city can compel each inhabitant of that city to contribute
to the building of a wall, double doors, and a crossbar for the city. The Sages taught in a baraita: The
residents of a city can compel each inhabitant of that city to build double doors and a crossbar for
the city. And Rabban Shimon ben Gamliel says: Not all cities require a wall. Rather, a city that
adjoins the state border requires a wall, whereas a city that does not adjoin the state border does
not require a wall. The Gemara asks: And why don’t the Rabbis make this distinction? The Gemara
answers: Even if a city does not adjoin the border, it sometimes happens that invading troops come
into the area.

בְ עָא ִמינֵיּה ַרבִ י אֶּ לְ ָעזָר מֵ ַרבִ י יֹוחָ נָן ּכְ שֶּ הֵ ן גֹובִ ין לְ פִ י נְ פָשֹות גֹובִ ין אֹו ִדילְ מָ א לְ פִ י שֶּ בַ ח מָ מֹון גֹובִ ין אֲמַ ר לֵיּה לְ פִ י
מָ מֹון גֹובִ ין וְ אֶּ לְ ָעזָר בְ נִי קָ בַ ע בָ ּה מַ ְס ְמרֹות
With regard to this issue, Rabbi Elazar asked Rabbi Yoḥanan: When the residents of the city collect
money to build a wall, do they collect based on the number of people living in each house, or
perhaps they collect based on the net worth of each person? Rabbi Yoḥanan said to him: They
collect based on the net worth of each person, and Elazar, my son, you shall fix nails in this, i.e.,
this is an established halakha, and you must not veer from it.

ִאיּכָא ְדאָ ְמ ִרי בְ עָא ִמינֵיּה ַרבִ י אֶּ לְ ָעזָר מֵ ַרבִ י יֹוחָ נָן ּכְ שֶּ הֵ ן גֹובִ ין לְ פִ י קֵ ירּוב בָ ִתים הֵ ן גֹובִ ין אֹו ִדילְ מָ א לְ פִ י מָ מֹון
גֹובִ ין אֲמַ ר לֵיּה לְ פִ י קֵ ירּוב בָ ִתים הֵ ן גֹובִ ין וְ אֶּ לְ ָעזָר בְ נִי קָ בַ ע בָ ּה מַ ְס ְמרֹות

There are those who say that Rabbi Elazar asked Rabbi Yoḥanan: When they collect money to
build a wall, do they collect based on the proximity of the houses to the wall, so that those people
who live closer to the wall pay more? Or perhaps they collect based on the net worth of each person.
Rabbi Yoḥanan said to him: They collect based on the proximity of the houses to the wall, and
Elazar, my son, you shall fix nails in this.
1. What is the chief security concern that the construction of a wall is trying to address? Is there a
modern equivalent to the ancient city wall?
2. Which of the opinions attributed to Rabbi Yoḥanan makes more sense to you, and why?
BT Bava Batra 8a
The following follows a discussion of how long one must reside in a city to be considered a resident
( )בְ נֵי מָ תָ אor a member ( )יָתֹובֵ י מָ תָ אof the city, and what that status means.

ֹלשים יֹום לְ תַ ְמחּוי ְשֹלשָ ה חֳדָ ִשים לְ קּופָּה ִששָ ה לִ כְ סּות ִת ְשעָה
ִ ּולְ כׇל ִמילֵי ִמי בָ עִ ינַן ְשנֵים עָׂשָ ר חֹ דֶּ ש וְ הָ תַ נְ יָא ְש
נִיתין ְשנֵים עָׂשָ ר חֹ דֶּ ש לְ פַסֵ י הָ עִ יר
ִ בּורה ְשנֵים עָׂשָ ר לְ פַסֵ י הָ עִ יר אָ מַ ר ַרבִ י אַ ִסי אָ מַ ר ַרבִ י יֹוחָ נָן ּכִ י ְתנַן נָמֵ י מַ ְת
ָ ְלִ ק
ְתנַן
The Gemara asks: And do we require that one live in a city for twelve months for all matters? But
isn’t it taught in a baraita: If one lives in city for thirty days, he must contribute to the charity platter
from which food is distributed to the poor. If he lives there for three months, he must contribute to the
charity purse. If he lives there for six months, he must contribute to the clothing fund. If he lives there
for nine months, he must contribute to the burial fund. If he lives there for twelve months, he must
contribute to the columns of the city [lepassei ha’ir], i.e., for the construction of a security fence.
Rabbi Asi said that Rabbi Yoḥanan said: When we learned twelve months in the mishna, we
learned that with regard to contributing to the columns of the city, money used for protecting and
strengthening the city, but not for other matters.

וְ אָ מַ ר ַרבִ י אַ ִסי אָ מַ ר ַרבִ י יֹוחָ נָן הַ ּכֹ ל לְ פַסֵ י הָ עִ יר ַואֲפִ ילּו ִמי ְַתמֵ י אֲבָ ל ַרבָ נַן לָא ְד ַרבָ נַן לָא צְ ִריכִ י נְ טִ ירּותָ א אֲמַ ר ַרב
שּורא ּולְ פ ָָרשָ אה ּולְ ט ְֻרזִינָא אֲפִ ילּו ִמי ְַתמֵ י אֲבָ ל ַרבָ נַן לָא צְ ִריכִ י נְ טִ ירּותָ א ּכְ ָללָא ְד ִמילְ תָ א ּכׇל ִמילְ תָ א ְד ִאית
ָ ְָפפָא ל
לְ הּו ֲהנָאָ ה ִמינֵיּה אֲפִ ילּו ִמי ְַתמֵ י
And Rabbi Asi says that Rabbi Yoḥanan says: All are required to contribute to the columns of the
city, and money is collected for that purpose even from underage orphans. [Since orphans are minors,
they are not typically obligated to follow commandments.] But the Sages are not required to
contribute, since the Sages do not need protection. [The Sages’ righteousness is thought to offer them
divine protection.] Rav Pappa said: Money is collected even from orphans for the city wall, for the
city horseman, and for the guard [uletarzina] of the city armory, but the Sages do not require
protection. The principle of the matter is: Money is collected even from orphans for anything from
which they derive benefit.
1. This passage lists a collection of different city services that residents are obligated to support –
the charity platter, the charity purse, the clothing fund, the burial fund, and the columns of the
city. What does the grouping of these programs together tell us? What programs would you
include on this list for a modern city?
2. Is there a difference between contributing to a program because you personally benefit from it,
and contributing to a program because you are a member of the broader community that it
serves? Do you agree with the rabbis’ assessment of which programs cause personal benefit?

BT Bava Batra 8b
The Talmud discusses the differences between two forms of charity – the charity platter ()תַ ְמחּוי, which
consists of food distributed daily, and the charity purse ()קּופָה, which consists of money distributed
weekly.

תַ ְמחּוי ַלעֲנִ יֵי עֹולָם קּופָה ַלעֲנִ יֵי הָ עִ יר וְ ַרשָ ִאים בְ נֵי הָ עִ יר ַלעֲׂשֹות קּופָה תַ ְמחּוי וְ תַ ְמחּוי קּופָה ּולְ שַ נֹותָ ּה לְ כׇל מַ ה
שֶּ יִ ְרצּו
There are additional differences between these two types of charity operations: The food from the
charity platter is distributed to the poor of the world, meaning, to any poor individual arriving in the
city; the money of the charity purse is allocated exclusively to the poor of the city. But it is
permitted for the residents of the city to use money that has been collected for the charity purse to
purchase food for the charity platter to feed the poor; and similarly they may use food that had been
collected for the charity platter for the charity purse. In general, it is permitted for them to change
the purpose toward which charity will be used to whatever they want, in accordance with the needs of
the community.
1. When is it valuable to designate aid for a specific pool of recipients, versus making it available
to everyone? Who should make these decisions?
2. This passage gives city residents broad leeway to re-allocate funds from one program to
another. When might this power be helpful? How might this power be abused?

Yerushalmi Talmud Hagigah 1:7 (6a-b)
This final text is taken from the Yerushalmi Talmud and gives a warning of what might occur if a city’s
leaders do not prioritize their spending appropriately.

יִש ָראֵּ ל דַּ ע שֶּ ל ֹּא הֶּ ֱחזִיקּו בִ ְשכַּר סֹופְ ִרים
ְ נִתלְ שּו ִמ ְמקֹומָ ן בְ אֶּ ֶּרץ
ְ ֶּ ִאם ָר ִאיתָ עֲייָרֹות ש. תַּ נֵּי ִרבִ י ִש ְמעֹון בֶּ ן יֹוחַּ י
ת־ת ָֹור ָ֔ ִתי
ָ֣ ֶּעַּל־מָ ה ָ ָֽאבְ ָ ָ֣דה הָ ָ֔ ָא ֶּרץ נִ צְ ָ ָ֥תה כ ִַּמ ְדבָ ר ִמבְ לִ י יֹושֶּ ב׃ ַּו ָ֣י ֹּאמֶּ ר יי עַּל־ ָעזְבָ ם א. מַּ ה טַּ עַּם. ּומַּ ְשנִים.
Rebbi Simeon ben Yoḥai stated: When you see towns in the Land of Israel uprooted from their
place, know that they did not contribute to the wages of Bible and Mishnah teachers, which the
community is responsible for doing. What is the reason? It is written (Jeremiah 9:11-12): “Why is the
land ruined, torn down like an uninhabited wilderness? The Eternal said, because they
abandoned My Torah.”

יִש ָראֵּ ל לִ ְמתַּ קְ נָא לֹון ָ ָֽספְ ִרין
ְ נְשייָא ְשלַּח לְ ִרבִ י חִ ייָה ּולְ ִרבִ י אַּ ִסי ּולְ ִרבִ י ִא ִמי לְ ִמיעֲבֹור בַּ קִ ֵּרייָתָ א ְדאַּ ְרעָא ְד
ִ ִרבִ י יּודָ ן
אַּ ייְ תֹון לֹון. טּורי קַּ ְרתָ א
ֵּ ְאַּ ייתֹון לָן נ.  ָ ָֽא ְמ ִרין לֹון. עֲלֹון לְ חַּ ד אֲתַּ ר וְ לָא אַּ ְשכְ חֹון לָא ְספַּר וְ לָא מַּ ְתנִייָן. ּומַּ ְתנִייָנִין
ּומָ אן ִאינּון.  ָ ָֽא ְמרּון לֹון. לֵּית אֵּ ילֵּין אֶּ לָא חָ רּובֵּ י קַּ ְרתָ א. טּורי קַּ ְרתָ א
ֵּ ְאֵּ ילֵּין אֵּ ינּון נ.  ָ ָֽא ְמרּון לֹון. נְטּורי קַּ ְרתָ א
ֵּ ַּס
הָ דָ א הִ יא ִדכְ ִתיב ִאם יי ל ֹּא־יִבְ ֶֶּ֬נה ַ֗ ַּביִת וגו׳. סַּ פְ ַּרייָא ּומַּ ְתנִי ָי ַּניָא.  ָ ָֽא ְמרּון לֹון. טּורי קַּ ְרתָ א
ֵּ ְנ.
Rebbi Judah the Prince sent Rebbi Ḥiyya, Rebbi Assi, and Rebbi Immi to tour the towns of the
Land of Israel in order to give them Bible and Mishnah teachers. They came to one place where
they found neither Bible nor Mishnah teacher. They [the rabbis] said to them [the townspeople],
bring us the guardians of the town. They [the townspeople] brought them the stewards of the town
[santurei karta]. They [the rabbis] told them, these are not the guardians of the town, they are the
destroyers of the town! They [the townspeople] asked them, and who would be the guardians of
the town? They [the Rabbis] told them, the Bible and Mishnah teachers. That is what is written in

Psalm 127:1, “Unless the Eternal builds the house, its builders labor in vain on it; unless the Eternal
watches over the city, the watchman keeps vigil in vain.”
1. Why might the city’s nominal protectors (in this case, its administrators) in fact be considered
its destroyers?
2. In what ways might teachers of Torah and Mishnah protect the city?

Glossary of Talmudic Terms
Broadly speaking, the Talmud consists of the Mishna (a collection of rabbinic teachings) interspersed
with the Gemara (the commentary of a later generation of rabbis on the Mishna). Both texts include
statements or positions attributed to individual rabbis, as well as. Frequently, the Gemara will cite a
baraita, which is a rabbinic tradition that comes from the same time period as the Mishna but is not
part of it. These passages can be brought in to support or contradict a particular position. While the
authors of the Talmud often strive to determine what the halakha (normative Jewish law; plural
halakhot) is, they are also concerned with preserving sources, reasoning, and dissenting opinions.
There are two editions of the Talmud, the earlier Yerushalmi (Jerusalem) Talmud and the later and
more widely-studied Bavli (Babylonian) Talmud, often abbreviated BT. Both were compiled during the
middle of the first millennium CE. There is substantial overlap between the editions, but also
substantial unique material.
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